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To OuR READERS . . .

When Isaac Mayer Wise founded the Hebrew Union College in 1875,
it was his intent to create a native-born rabbinate that would serve the
growing American Jewish community. In the early years, the men that he
employed were so fully engaged as teachers for rabbinical students that
there was little time left for pursuing a second goal: the advancement
of Jewish scholarship. Although Wise was a prolific writer, he did not
possess the status conferred by a university doctorate. Concerned with
the broad acceptability of his rabbinical graduates and his own need for
a solid textual foundation for Jewish belief, he refused to allow critical
study of the Pentateuch in Hebrew Union College classrooms.

However, the modern Jewish seminaries in Germany prided them-
selves on the scholarship of their faculty members, who believed that it
was their function not only to create rabbis but also to contribute to the
growing critical literature on Jews and Judaism that had originated with
the extraordinarily erudite Leopold Zunz during the second decade of
the nineteenth century. Each institution produced a scholarly publica-
tion. The Conservative Jiidisch-Theologisches Seminar in Breslau prided
itself on the Monatsschrift fiir Geschichte und Wissenschaft des Judentums
while the Liberal Hochschule fiir die Wissenschaft des Judentums and
the modern Orthodox Rabbinerseminar in Berlin were no less proud
that serious articles appeared in their Annual Reports.

With the ascent to the Hebrew Union College presidency of
Kaufmann Kohler, a university-trained and highly productive scholar,
the question was bound to arise: Should not the Hebrew Union College
add to its reputation of producing effective rabbis by seeking a promi-
nent place in the world of Jewish scholarship? Today, as the Hebrew
Union College-Jewish Institute of Religion marks the completion of a
150-year history, it seems appropriate within one of the scholarly pub-
lications it has produced, this journal of the American Jewish Archives,
to recall the history of the various vessels of Jewish scholarship that have
constituted no less a fulfillment of its mission than its production of
rabbis, teachers, cantors, and Jewish community workers.

* Kk
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Although in the early days of the College a proper library—the es-
sential tool of serious scholarship—was still lacking, faculty members
could publish scholarly articles, using resources available in private li-
braries, in journals whose editorship lay elsewhere. In 1910, the Jewish
Quarterly Review, founded in London, had begun to publish a new
series in Philadelphia. Articles by HUC faculty members, especially the
historian Jacob Mann, appeared in its issues. But the Hebrew Union
College had no strictly scholarly venue of its own. There was only the
HUC Journal, a student publication founded in 1896, whose purpose
was not critical scholarship but the admirable intention of maintaining
“a lofty standard of ministerial preparation” as well as “articles expressive
of religious thought and representative of true Judaism.”

It was the professor of Jewish philosophy, David Neumark, who
sought to fill the gap. In 1919, he launched the Journal of Jewish Lore
and Philosophy, which, in its initial issue, featured articles by both his
HUC colleagues and scholars from outside the school, including Louis
Ginzberg and Solomon Zeitlin. The journal was “to serve no specific
religious, political, or cultural party in Judaism” but Jewry as a whole. It
was intended to become “a medium of communication between scholar
and scholar, and between scholar and lay-reader.” Neumark concluded
the description of his aims with the hope that a “higher Jewish learning
in the modern sense of the term may still ennoble the life of the modern
Jew as the old spirit of reverence for the Torah ennobled the life of the
Jew in by-gone days.” However, the College was not yet ready to support
Neumark’s noble project. It died after four issues had appeared.

Only five years later did the Board of Governors agree to support such
a strictly scholarly endeavor, although as an annual rather than a quarterly.
This time the project was immensely successful. The Hebrew Union College
Annual, begun in 1924, continues down to the present day. Its initial
board of editors, headed by David Philipson, paid tribute to the univer-
sality of Jewish learning. “Here all divisions of opinion and party merge
in the friendly fellowship of true scholarly endeavor, and all geographical
and national lines are obliterated.” Through this new journal, the Hebrew
Union College in Cincinnati, with its growing faculty and library, would
become known not alone as a school for rabbis, but also as a contributor
to the international project of advancing Jewish scholarship.

To Our Readers
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HUCA (as it came to be known) was eventually joined by the Hebrew
Union College Press. At a time when commercial and university presses
gave little attention to Jewish scholarship, especially to narrowly focused
works, the need became apparent to provide a vehicle for HUC faculty
members to bring their book-length work to the public. Initially, the press
published works only by HUC faculty and only those that could not find
a commercial publisher. However, its purview eventually expanded until
it became a press that published Israeli as well as American and Christian
as well as Jewish scholars. Although most of its publications reached only
a narrow readership, a few, especially Jacob Rader Marcus’s 7he Jew in the
Medieval World, became—at least by standards of Jewish publication—a
kind of bestseller. The Press continues to publish a select list of new schol-
arly works and, along with the Annual, can advance the College’s reputa-
tion as an institutionally productive contributor to Jewish scholarship.

The picture would be incomplete without mention of two specific
areas of publication in which the College has played a unique role.
One of the two was the brainchild of Herbert Zafren, for many years
the HUC-JIR chief librarian. Himself a scholar of early Judaica print-
ing, Zafren decided to establish a journal devoted to the history of the
Hebrew book. In 1953, he created the periodical Studies in Bibliography
and Booklore, as well as the series of volumes titled “Bibliographica
Judaica.” Zafren believed that “the book is a real historical entity” and
hence worthy of study on its own account. Although the journal has
ceased to exist, Zafren’s pioneering work in this area has resulted in
unprecedented scholarly attention to the history of the Hebrew book.

The other area in which the College-Institute has furthered Jewish
scholarship—and the one of most immediate interest to the readers—
is American Jewish history. It was Marcus who, in 1947, created the
American Jewish Archives and this journal one year later. To be sure,
it was not the first in its field. In 1893, the American Jewish Historical
Society (AJHS) had begun to publish its Publications. Its purpose was to
enrich American history with the history of America’s Jews. To this end,
it would focus on the contributions, both material and spiritual, that
Jews had made to their country. It was not focused upon the specifically
Jewish. As stated in its first issue: “The objects for which this Society
was organized are not sectarian but American.”

To Our Readers
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Marcus had different goals. Unlike the AJHS, he wanted to spread
the scholarly net well beyond the New York area, which had been its fo-
cal point. He also possessed a motivation that had not existed earlier:
He wanted to provide historical knowledge for a Jewish community that,
following the Holocaust, had become demographically dominant in the
Jewish world. It was not only Jewish communities whose greatness had
passed into history that deserved study, he believed, but “still young, virile
and growing” ones like the Jewish community of America. Unlike the
AJHS, he was interested less in the contributions of individual Jews and
more in the nature of the American Jewish community, which, he believed,
existed in a situation of symbiosis with its American environment. The
study of American Jewish history would help it retain and enhance its
Jewish identity. Yet, for Marcus, the applied purpose of American Jewish
historiography was not to crowd out more critical study. His journal would
be strictly fact-based. Its commitment to the Jewish Wissenschaft, which
he had absorbed during his studies in Berlin, would be reflected in the
journal: Each issue was to contain “at least one article of scientific calibre.”

Looking back over a century and a half, it is apparent that the College
and this journal have been committed to the creation of Jewish religious
leadership together with expanding the knowledge of Jews and Judaism
beyond its walls. The three articles in this issue of the American Jewish
Archives Journal testify to that mission. They reflect the significance
of Hebrew Union College in the lives of individuals, whether as an
influence at an early stage in their development or as the channel for
their scholarship. The first examines the life of David Joseph Solomon,
an extraordinary rabbinical student who came to Cincinnati from the
Bene Israel community in India to study at HUC and who brought
something of its religious orientation back home with him. The second
examines the student career of Irving Reichert, who would become a
controversial leading American Reform rabbi. And the third focuses on
Julius and Hildegard Lewy, both noted Assyriologists who escaped Nazi
Germany and who represent the commitment to serious scholarship that
has developed increasingly during the College’s 150 years.

Michael A. Meyer

Cincinnati, Ohio

To Our Readers
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David Joseph Solomon.
(The Cincinnatian [1901]: 87.)
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A South-Asian Jew in
Cincinnati 1896—1902:
Notes Toward a Biography of
David Joseph Solomon

Jason KarLman

From the middle of 1959 and continuing into 1960, newspapers around
the United States, for both Jewish and general readership, announced
the arrival of student Saul Joel at the Hebrew Union College (HUC)
in Cincinnati, Ohio. The eighteen-year-old was hailed by the American
Lsraelite as “the first Indian in the 85-year college history.”! With the
support of the World Union for Progressive Judaism, Joel began the pre-
paratory program in the 1958-1959 school year, stating that he hoped
“to return to India after ordination and join Bombay’s Reform congrega-
tion—if they will have me as their rabbi.”* His arrival was noteworthy
and his time at HUC relatively short, but the coverage highlights the
significant growth of American-style Reform Judaism around the world.
Sadly, though, the reporting makes clear that, by the time of his arrival,
the story of the actual “first Indian” in the history of the College was
already lost. In an age before air travel or instant communication, that
earlier student’s journey was remarkable. His travel from colonial India
to Cincinnati in 1896 reveals the extraordinary interconnectedness of
the Jewish world in the late nineteenth century.

*In memory of my teacher and friend David Ellenson z"/.

1 “Bombay Youth at HUC Hopes for Pulpit in India,” American Israelite (Cincinnati), 7
May 1959, 11; “Well Experienced,” Kennebec Journal (Maine), 1 March 1960, 5. In the
period after World War II various Jewish denominations actively sought connections with
India’s Jewish communities. I am grateful to Benjamin Steiner for sharing his manuscript
of an article on American Orthodox and Conservative efforts; see “The Postwar Battle for
the Souls of Indian Jews,” Modern Judaism (forthcoming).

2 “Bombay Lad Seeking Semicha at HUC-JIR,” Detroit Jewish News, 1 May 1959, 12.

Jason Kalman
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Building Global Jewish Networks: American Jews’ Interest in
the Bene Israel of India

Already a hundred years before Joel’s arrival, the Iraelite, edited by
Isaac Mayer Wise in Cincinnati, had begun reprinting material from
London’s Jewish Chronicle that introduced its readers to the Bene Israel
communities of India.> This early example demonstrates how Jewish
periodicals served as vital conduits for transnational consciousness in
the nineteenth century.* Fascination with these “exotic” Jews so very far
away endured as some twenty articles about the community and its ac-
tivities were published in the Israelite (after 1874, the American Israelite)
during Wise’s tenure. For more than two decades, the American Israelite
had fostered interest in the Jewish communities of India, particularly
the Bene Israel community in Bombay (now Mumbai).” Beyond the
specifics of religious practices, there was significant interest in the size of
the population—an editorial note in October 1885 described a popula-
tion of twelve thousand Jews in India, mostly in Bombay—and articles
regularly described the civilizing efforts of the Anglo-Jewish Association.
Once the Union of American Hebrew Congregations (UAHC) was
formed in 1873, the idea of civilizing local Jews in the United States
led to sympathy for similar projects abroad. The UAHC had officially

3 “Religious Festivals of the Beni-Israel of Bombay, Hindostan,” Israelite (Cincinnati), 5
September 1856, 69 and 12 September 1856, 77.

4 For a comparable story, see Philip E. Keisman, “Publishing the Pan-Jewish: The First
Hebrew Newspaper and its Modernities” (PhD diss., CUNY Graduate Center, 2023).

5 See, e.g., “Israclites in Bombay,” American Israelite (Cincinnati), 5 March 1875, 1; A.
Tourist, “A Glance at Bombay,” American Israelite (Cincinnati), 3 September 1875, 2,
continued 10 Sept 1875, 6; 17 September 1875, 1; 24 September 1875, 1; 1 October
1875, 1; “The Beni Israel,” American Israelite (Cincinnati), 11 August 1872, 2; American
Israelite (Cincinnati), 12 April 1878, 2; American Israelite (Cincinnati), 15 August 1879, 8;
“Foreign Record,” American Israelite (Cincinnati), 29 August 1878, 8; “Foreign Record,”
American Israelite (Cincinnati), 19 August 1878, 6; Samuel Kehimer Haecem, “The Beni
Israel,” American Israelite (Cincinnati), 19 October 1888, 4. It was in this same period that
the Anglo-Jewish Association began providing detailed reports on the community of Bene
Isracl in India. See, e.g., the letters from members of the community in 7he Fifth Annual
Report of the Anglo-Jewish Association (London: Officers of the Anglo-Jewish Association,
1876), 12, 43-51.

A South-Asian Jew in Cincinnati, 1896—1902
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supported the Anglo-Jewish Association as early as 1880, noting that
“it may be assumed for all practical purposes affecting the emancipation
and elevation of Hebrews in the Orient that the relations of American
Israelites with these organizations are those of reciprocal good will and

hearty cooperation.”

Reverse Currents: Indian Jews’ Interest in the Israelites of

America

American Jews interest in their Indian coreligionists was matched by
Indian Jews’ interest in American Jewish communities. This bidirectional
flow of ideas and information illustrates how Jewish communities across
the British Empire and beyond maintained active intellectual connec-
tions despite vast geographical distances. As early as 1892, Wise received
a letter from Solomon Samson (Penkar, 1867-1948):

I am a Bene-Israel of Bombay with a sincere desire to see any brethren
following in the footsteps of the American and the English Jews and
thus enjoy the benefits and comforts which education and civilization
have favoured them with.

We Bene-Israel here have been doing our utmost in this attempt and
with the feeling of self-duty, I intend to read a paper in Marathi (a lan-
guage generally spoken on this side of British India), on “the Present

Condition of the Bene-Israel as compared with that of Foreign Jews.””

Samson would go on to explain that he had collected a good deal
of information about Jews in Europe. He hoped that Wise could pro-
vide “[a] brief sketch of the History of American Jews, their date of
Immigration, their Educational, Civil, Military and Religious Positions,
with short lives of Eminent Men who have distinguished themselves
in these lines, with their Photos, and Sketches of Some Important
Institutions.” Wise would send him such information and encour-
aged others to do so, as Samson wrote in December 1896 to Henry S.

6 Proceedings of the Union of American Hebrew Congregations, Volume 2 (1879-1885), 900.
7 “A Detition of a Literary Member of the Bene Israel in Bombay,” American Israelite
(Cincinnati), 10 November 1892, 4.

Jason Kalman
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Morais (1860—1935), soon to be the acting clergy at Mikveh Israel in
Philadelphia and formerly the managing editor of the Jewish Exponent,

explaining that he had received positive replies from

B. Bettman and Rev Dr. I. M. Wise of Cincinnati, Rabbis Hahn of
Cleveland, L. Grossman of Detroit, H. P. Mendes & Gotheil [sic] of
New York, Misses E. D. Moeatta, C. G. Montefiore, Rev. Dr. Prof. D.
W. Marks & Lady Magnus, of London, the Chief Rabbi of France, Dr.
Friedman of Vienna & Prof. Lazarus of Germany.

All of these individuals shared copies of sermons and lectures with him.
He lamented that his work had to be done in support of the Bene Israel
community absent any Indian “theological institutions or societies.”®
In March 1896, the HUC Board of Governors moved to help Samson
again. The men had Wise and the HUC librarian Sigmund Mannheimer
assemble a small collection of books, mostly works by Wise and his col-
leagues, which they shipped to Bombay.’

During this same period, HUC Professor Gotthard Deutsch was in
active correspondence with Ezekiel Joseph (Kurulker), who served as
secretary of the Bene Israel Culture Society and Library and helped him
to acquire books and pamphlets about Judaism.'* Very little of the cor-
respondence is preserved. It appears that Deutsch had, in fact, reached
out to Kurulker for information about the Bene Israel community, per-
haps as part of his own scholarly efforts to accumulate and organize
data about world Jewry."" In October 1894, responding to an earlier

8 “Letter from Samson, Solomon to Morais, Henry S. Bombay, India; Dec 1896, Sabato
Morais Digital Repository, https://www.judaicadhpenn.org/legacyprojects/s/morais/
item/89766.

9 Proceedings of the Union of American Hebrew Congregations, Volume 4 (1892-1896),
3598-3599.

10 Kurulker to Deutsch, 26 October 1894, MS-123, Gotthard Deutsch, Box 2/14, K,
General, American Jewish Archives (hereafter AJA), Cincinnati, Ohio. For Kurulker’s role,
see Joseph Jacobs, ed., The Jewish Yearbook: An Annual Record of Matters Jewish 5659: 17th
September, 1898—4th September, 1899 (London: Greenberg, 1898), 127; David Joseph
Solomon, “The Influence of Judaism on the Bene-Israel Community of India,” H.U.C.
Journal 1, no. 8 (April 1897): 167-171, here 169.

11 It is clear from Deutsch’s correspondence that he reached out to the Baghdadi Jewish

A South-Asian Jew in Cincinnati, 1896—1902
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query from Deutsch, Kurulker would report that many American Jewish
newspapers were unavailable in India, and that he would appreciate any
efforts the professor could make to arrange for gratis subscriptions from
the various publishers. Kurulker especially hoped that Deutsch would
encourage Wise to send copies of his own writings."?

The Society and Library, established in 1889, were already known
to Wise. Although many American Jewish periodicals were unavailable
in Bombay, the American Israelite was known to Kurulker and other
members of the Bene Israel community, who would send news of the
society’s activities for publication in the Cincinnati Jewish newspaper.'

Wise already reported in 1893 that

The ISRAELITE has quite a number of readers among the Beni Israel,
the native Jews of India. They take a great interest in the progress of
Judaism, not only in their own country, British India, but in America
as well. We have received and placed a number of book orders for them,
and they write to us frequently..."

Wise was almost certainly exaggerating, but the letters from Ezekiel
Joseph Kurulker and Solomon Samson testify that at least some readers
were found among the Bene Israel.”

philanthropist David Sassoon in Bombay and others for such information. At the same time
Haeem Samuel, the head of the Israclite School (see notes 37 and 38 below), offered him
historical information and sent materials. See Samuel to Deutsch, 17 April 1894, which re-
ports that Samuel was following up on a communication from Deutsch to Sassoon, MS-123,
Gotthard Deutsch, Box 3/13, SA-Sc, General, AJA, Cincinnati, Ohio. On Deutsch’s efforts
to attain and organize this kind of information, see Jason Lustig, ““Mere Chips from His
Workshop’: Gotthard Deutsch’s Monumental Card Index of Jewish History,” History of the
Human Sciences 32, no. 3 (2019): 49-75. Deutsch maintained his correspondence with Joseph
over several years, and in 1897 he agreed to write an article on the Bene Israel for the ency-
clopedia of Jewish theology that Deutsch had begun editing; see MS-123, Gotthard Deutsch,
Box 1/26, E, General, AJA, Cincinnati, Ohio. On the encyclopedia and its fate, see Shuly
Rubin Schwartz, The Emergence of Jewish Scholarship (Cincinnati: HUC Press, 1991), 31-33.
12 Kurulker to Deutsch, 26 October 1894, MS-123, Gotthard Deutsch, Box 2/14, K,
General, AJA, Cincinnati, Ohio.

13 “Jottings,” American Israelite (Cincinnati), 26 January 1893, 7.

14 “Jottings,” American Israelite (Cincinnati), 26 January 1893, 7.

15 Access by the Bene Isracl community in India to Jewish publications from Cincinnati

Jason Kalman



6 The American Jewish Archives Journal

Knowledge of American Jewry, particularly of the liberal sort, came
to the Bene Israel by other channels as well. After his return from
the United States to attend the parliament of religions at the World’s
Fair in Chicago in 1893, B. B. (Balwant Bhau) Nagarkar (sometimes
Nagarker), spoke at the Bene Israel Library in Bombay on 22 September
1895 on the subject of “The American Jews; their Religion and Social
Condition.”*® At the same library in Bombay in November 1895, the
Reverend Jabez T. Sunderland of Ann Arbor, Michigan spoke on ““The
Mission of Israel as illustrated by liberal Judaism in America.”"” These
lectures demonstrate how international religious conferences like the
1893 World’s Parliament of Religions served as catalysts for global reli-
gious exchange, with ideas and connections formed in Chicago rever-
berating in Bombay lecture halls. Who were these men, and on what
authority did they speak of liberal Judaism in America? Nagarkar was a
promoter of Brahmo Samaj, a montheistic Hindu reformist movement
that had begun in Kolkata (then Calcutta) in 1828. He had been in the
United States to speak at the World’s Parliament of Religions in Chicago
in September 1893.'8 Sunderland was a Baptist turned Unitarian minis-
ter. At the conference, he became much enamored with Brahmo Samaj.
He helped arrange speaking opportunities for Nagarkar around the
United States and then travelled to India himself in 1896 to tour and
speak, with the situation flipped." In later decades, Sunderland would
align himself with the International (American and European) Council
of Religious Liberals and become an outspoken advocate for Indian
independence.” Both Nagarkar and Sunderland had the opportunity to
interact with Rabbi Emil G. Hirsch of Chicago at the conference, and
there was a significant discussion of American Judaism at the exhibition.

and Chicago is noted in E. M. Ezekiel, “Inde Anglaises,” Archives israélites 56 (1895): 356.
16 “Foreign,” American Hebrew (Cincinnati), 1 November 1895, 661.

17 “Foreign,” Jewish Messenger (New York), 10 January 1896, 5.

18 Balwant Bhau Nagarkar, 7he Message of the Brahmo Samaj: Text of the Speech Delivered
at the World Parliament of Religions (Bombay: Navavidhan Chittabindoni Trust, 1976).

19 Paul E. Teed, “Interfaith Encounter and Religious Pluralism: J. T. Sunderland’s Mission
to Brahmo Samajes of India, 1895-1896,” American Studies 50, nos. 1-2 (2009): 51-69.
20 “Dr. Jabez T. Sunderland, Noted Pastor, Dies At 94,” Ann Arbor News, 14 August 1936, 3.

A South-Asian Jew in Cincinnati, 1896—1902
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In fact, eleven speakers addressed Jewish matters, including Wise, Gustav
Gottheil, Moses Mielziner, Gotthard Deutsch, and Louis Grossman, all
who in various ways had played or would come to play significant roles
in Hebrew Union College and American liberal Judaism.?! It was this
shared commitment to promoting a liberal religious culture that saw
both Nagarkar and Sunderland promoting liberal Jewish values to the
Bene Israel of Bombay. Sunderland’s lecture in Bombay was reported in
some detail by the American Israelite:

The lecturer addressed the meeting for more than an hour dealing with
the subject in its different aspects.

He alluded briefly to the progress made by the American Jews and
gave the names of some of the famous rabbis of New York, Cincinnati
and Chicago among others Drs. Gottheil, I. M. Wise and E. G. Hirsch
who have been doing such noble work among their brethren and coun-
trymen. The subject was very interesting, the lecturer reminded his hear-
ers of their glorious past, and of the still more glorious future which lay
before them if they were prepared to accept the great responsibilities of
the high mission entrusted by the Almighty to Israel. His remarks were
specially addressed to the young men in whose hands, as he said, the
future of the community rests. His remarks were frequently interrupted
by loud claps and he sat down amidst loud applause.?

Sunderland used the trip as an opportunity to study the religious di-
versity of the Indian population. In part, he was studying ways for
Christian missionizing to plant a stronger foothold. As he reflected on
what he had seen on his trip, he imagined that Christian expansion was
possible among the general population of lower-caste Hindus. While he
made no specific comment about the Jews of India, some sense of his
approach can be seen in his thoughts about missionizing to upper-caste
Hindus, Muslims, Jains, and Persians:

21 Judaism at the World’s Parliament of Religions: Comprising the Papers on _Judaism Read at the
Parliament, at the Jewish Denominational Congress, and the Jewish Presentation (Cincinnati:
Union of American Hebrew Congregations and Robert Clarke, 1894).

22 “The Bene Israel Culture Society of Bombay, India,” American Israelite (Cincinnati), 9
January 1896, 6.

Jason Kalman



8 The American Jewish Archives Journal

Can Christianity, no matter with how high a civilization it may be allied,
conquer strong, proud, highly organized, historic religions? Toward the
answer to this crucial question it must be confessed the history of India
thus far furnishes very little data. The only thing that seems clear is that,
if Christianity ever does gain any considerable acceptance among leading
native minds, Mohammedan, Hindu, Parsee, Buddhist or Jain, it must
be a form of Christianity less theological, less peculiarly “Western,” more
sympathetic towards other faiths, and in every way broader and more lib-
eral than that which has been generally preached in India up to this time.?

Sunderland, like Pandita Ramabai, who will be discussed below, was in-
fluenced by the Oxford scholar Max Miiller’s “Fulfillment Theology” with
its “willingness to accept, on a limited basis, the truth of non-Christian
religions.”? This approach, which is the one Sunderland himself appears
to have adopted, made missionaries like him, who were devoted to the
promotion of liberalism and ethical culture, a useful resource for the Bene
Israel.”> By 1898, the Society and Library were using whatever networks
they could establish to acquire these liberal Jewish materials, including
having American Christian missionaries who had visited India petition
Jewish newspapers like the Reform Advocate of Chicago.”® The competing
efforts of Samson, apparently acting on his own, and Kurulker, acting
for the Society, eventually caused some conflict with Kurulker’s succes-
sor, who eventually suggested to HUC in early 1897 that Samson may
have been misrepresenting himself. It was recommended to the Board
of Governors that they speak to “Mr. David Joseph Solomon, a member
of this society, at present a student in the Hebrew Union College who,

if necessary will satisfy you on this subject.””

23 Jabez T. Sunderland, “Christian Missions in India: Will India Become Christian?,” New
World 7, no. 5 (1898): 53.

24 Teed, “Interfaith Encounter,” 54. On Ramabai and Miiller, see his account in Auld Lang
Syne, Second Series: My Indian Friends (London: Longmans, Green, 1899), 121-134.

25 For Sunderland’s understanding of the role of liberal Christian clergymen, see J. T.
Sunderland, 7he Liberal Christian Ministry (Boston: George H. Ellis, 1889).

26 “A Voice From India,” Reform Advocate (Chicago), 21 March 1896, 102-103; “Resolution
of Thanks,” Reform Advocate (Chicago), 30 May 1896, 305.

27 Reuben to Bloom, 19 March 1897, MS-5, E-1/1, Correspondence, 1895-1899, AJA,
Cincinnati, Ohio.
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Educational Migration in the Age of Empire: Bene Israel
Applicants to Hebrew Union College

In hindsight, it might appear remarkable that a country that received
little more than the American Israelite until the late 1890s so quickly
inspired a student to attend HUC from abroad. Solomon’s journey, how-
ever, reflects broader patterns of educational migration that characterized
the colonial period at the beginning of the twentieth century. Ambitious
young people from across the British Empire sought advanced training
in Europe, the United Kingdom, and America.”® In fact, already in 1878
the College received an application from M. J. Cohn, a young man in
Kolkata (then Calcutta) who desired “passage” to the United States and
“to be admitted as a student to the Hebrew Union College.”” The editor
of the American Israelite, perhaps sensing that passage to America was the
primary concern, suggested that the letter be shared with “Her Majesty,
the Empress of India, and Lord Beaconsfield.”*® The Board chose to file
the application without further action.®® It is unknown whether Cohn
was native-born Indian or a member of the Syrian or Baghdadi com-
munity, or from a family from elsewhere.

The applications from the 1890s, however, were distinctly from
native-born Indian Jews. The Beni-Israelite, a Bombay-based Jewish
newspaper, reported in April 1896 that its editors were aware of at least
ten young men from the Bene Israel communities in Bombay, Karachi,
Poona (now Pune), and Deesa who had considered travelling for a rab-
binic education.?? Two applied to HUC for the 1896-1897 school year.
One, a student with the Bene Israel equivalent of yichus from Bombay,

28 Sara Legrandjacques, “Colonial Students in Europe,” Encyclopédie d'histoire numérique
de IEurope, 18 April 2022, https://chne.fr/en/encyclopedia/themes/migrations-in-europe/
migration-elites/colonial-students-in-europe and Sumita Mukerjee, Nationalism, Education
and Migrant Identities: The England-Returned (London: Routledge, 2010), 1-29.

29 Proceedings of the Union of American Hebrew Congregations, Volume 1 (1873-1879),
625.

30 “A Hindoo Customer,” American Israelite (Cincinnati), 8 November 1878, 4.

31 Proceedings of the Union of American Hebrew Congregations, Volume 1 (1873-1879),
625.

32 Bene Israelite (Bombay), 1 April 1896, 2.
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was accepted but did not attend. The other was David Joseph Solomon
(Kurulkar), the younger brother of Ezekiel Joseph (Kurulker) and the
secretary of the Bene Israel Cultural Society, and he would eventually
arrive in the Queen City of the West.*

The application of Joseph Hyams (Joseph Haeem Samuel Kehimkar,
1873-1957) was brought to the attention of the HUC Board of
Governors at the first meeting of the men in January 1896.> Hyams’s
application came as a surprise to the Bene Israel community, who
learned about it through coverage in the American Israelite.’> It also
made international news, as he was “the first Bene-Israel to venture a trip
to the new world.”*® In contrast to many of the young Indian men con-
sidering the rabbinate, Hyams had stature as the son of Haeem Samuel
Kehimkar (1831-1908), a historian of the Bene Israel community who
founded the Bene Israel Benevolent Society (1853), the Israelite School
(elementary grades 1875, high school 1881), and the Etz Hacem Prayer
Hall (1888).%” He was also somewhat known to the American Jewish
community by way of several articles about the history and practices of
the Bene Isracl community carried in the American Israelite and other
Jewish newspapers.*® Reports suggested that Hyams had the capacity to

33 Most frequently he used Solomon as his family name: David Joseph Solomon or D. J.
Solomon. Sometimes he is referenced as “Kurulkar”; unlike his brother, he used “Kurulker.”
34 Proceedings of the Union of American Hebrew Congregations, Volume 4 (1892-1896),
3589. See Benei Israel Heritage Family Tree, MyHeritage, https://www.myheritage.com/
site-family-tree-74099411/benei-israel-heritage.

35 Bene Israelite (Bombay), 1 April 1896, 2.

36 “India,” Jewish Chronicle (London), 3 April 1896, 17; “From India,” Australasian Hebrew
(Sydney), 17 April 1896, 366.

37 Haeem Samuel Kehimkar, History of the Bene Israel of India (Tel Aviv: Dayag, 1937),
ili—viii; Shirley Berry Isenberg, India’s Bene Israel: A Comprehensive Inquiry and Sourcebook
(Berkeley: Judah L. Magnes Museum, 1988), ix—x. On the role of Kehimkar’s articles as a
defense of the essential Judaism of the Bene Israel community in colonial terms, see Mitch
Numark, “Constructing a Jewish Nation in Colonial India: History, Narratives of Discent,
and the Vocabulary of Modernity,” Jewish Social Studies 7, no. 2 (2001): 89-113.

38 See, e.g., “The Beni Israel of India,” Jewish Messenger (New York), 4 August 1876, 5;
Haeem Samuel Kehimker, “The Beni-Israel,” Jewish Messenger (New York), 21 September
1888, 5; 28 September 1888, 4; 5 October 1888, 4; 12 October 1888, 5; Kehimker, “The
Beni Israel,” American Israelite (Cincinnati), 19 October 1888, 4.
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travel to the United States to study because there was family wealth from
several deceased aunts and uncles to support him.*” The editors of the
Bene Israelite had much criticism of both father and son, so the report-
ing must be taken with a grain of salt. By the estimate of the editors,
Hyams was unfit for HUC and, based on his academic record, would
not be able to pass the entrance examinations.®” As quickly as he had
applied and the news became known among the Bene Israel community,
his father stepped in and found him a role at the Israclite School.*’ By
October, the Bene Israelite would complain again about the leadership
of the Israelite School. By their estimation, Kehimkar created “a vacancy
of a clerk of Rs. 40 per month for his own son, failing to secure any
appointment outside.”*

Since Solomon’s acceptance and departure were not covered with
any of the same specificity in the Jewish press, there is a suggestion
that some communal politics were at play, and some caution must
be maintained regarding these explanations for Hyams’s absence from
Cincinnati. It is certainly possible that, watching what unfolded with
Hyams, Solomon chose a quieter route to the rabbinate. The acceptance
of these students raised some questions for overseas correspondents but
suggested some sympathy with Wise’s reforming project elsewhere in
the Anglo-Jewish world:

From India to Ohio: according to our American exchanges there is a
desire among the native Jews of India to go and study theology in the
Hebrew Union College of Cincinnati. The leading scholar of the Poonah

College is soon to undertake this task.”” Our American contemporaries

39 Bene Israelite (Bombay), 1 April 1896, 2.

40 Bene Israelite (Bombay), 1 April 1896, 3.

41 Bene Israelite (Bombay), 1 April 1896, 3.

42 Bene Israelite (Bombay), 8 October 1896, 3.

43 Without the original letter it is difficult to ascertain if or where Solomon attended
school; he does not mention it in his extant writings. Since the Ramabai’s school was for
young women, it is possible that the editor here blended the fact that Ramabai was a school
director with her endorsement of Kurulker. Fergusson College was founded at Pune in 1885
by the Deccan Education Society. I have not been able to locate evidence that Solomon at-
tended. The term “Poonah College” could also have referred to Deccan College, which had
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cannot tell how in the world the reputation of the H. U. C. reached dis-
tant India, when almost all British and Australian Jewish papers steadily
ignore it or condemn it as a hothouse of heresy! 7he Hebrew may claim
exemption from this reproach as it has already given due prominence to
the splendid results produced by the Union College, and being regularly
dispatched to Poonah, as well as to all the large cities of India, may
have been the medium for conveying to that country the fame of the

Cincinnati institute.*

Both young Indian men, it seems, had been warned by contem-
poraries in India that they would be better served by attending more
traditional schools of rabbinic learning in London, Paris, New York,
or just about anywhere other than Hebrew Union College. Yet both
insisted that HUC was the right place for them.® Such advice may help
explain why Hyams’s father, already facing pressure in the community
for his overly close relationship with the Anglo-Jewish Society, might
have prevented, or at least intervened, in his son’s attendance. Solomon
would move forward and head to Cincinnati but the advice, sadly, would
prove prescient.

Solomon’s application was received in late August or early September
1895.% At his arrival a year later, it was reported that “He is one of the
B’ne Israel, who settled in India many centuries ago, or were perhaps na-
tive converts. He is the first of them to come to this country.”” Despite
the influx of Eastern European Jews to the shores of the United States,
a student anecdote about Solomon from the early twentieth century

suggests that HUC’s model of a Jew still highlighted German roots.

It must have been around 1905 that Professor Deutsch told us of a
young student from India who came to enroll in the Hebrew Union

College. He belonged to the Beni Israel community, and in his native

been established as Hindoo College in 1821, changed its name to Poona College in 1842,
and to Deccan College in 1864. Again, I have yet to confirm that Solomon attended.

44 Australasian Hebrew (Sydney), 7 August 1896, 189.

45 American Israelite (Cincinnati), 2 January 1896, 4.

46 “From India,” Cincinnati Enquirer, 8 September 1895, 4.

47 “Domestic Notes,” Menorah 21, no. 4 (New York), October 1896, 253.
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dress he was quite picturesque. Dr. Deutsch wanted Mr. Julius Freiberg,

the then president of the Board of Governor’s, to meet this oriental Jew.

Mr. Freiberg was both interested and somewhat suspicious. He asked
Dr. Deutsch, “Ist der Mann ein Yehudi?” The answer was in the af-
firmative. Not content with the professorial assurances, he said, “T’ll
find out for myself)” Turning to the young man, he asked, “Sprechen
Sie Deutsch?”

The student looked puzzled. Mr. Freiberg was only a little less so. The
young Indian’s inability to speak German simply confirmed his doubrts:

What Jew could not speak German?*®

Following Solomon’s arrival at HUC in Cincinnati, notice of the
novel situation was finally covered by the press. The voice of the Alliance
Israélite Universelle, the Archives Israelites, reported from their India cor-
respondent that there was a curious matter worthy of note when David
Joseph Solomon took up his studies in Cincinnati, marking the first real
encounter between Indian and liberal American Jews, and highlighted it
as precedent setting.” Solomon spent five years studying at HUC while
he completed high school and a bachelor’s degree at the University of

Cincinnati.”®

David Joseph Solomon: At Home

Solomon grew up in Poona with his widowed mother, Sipporah, and
brother, Ezekiel Joseph.”' His father, Joseph Solomon Kurulker (1840—
1875) died when David Joseph Solomon was about six years old.”
Jewish practice was a part of his youth, and he recalled trudging to the

48 Reported by Rabbi Jacob Singer in Stanley R. Brav, Zelling Tales Out of School
(Cincinnati: Alumni Association of HUC-JIR, 1965), 10.

49 E. M. Ezekiel, “Indes-Orientales, 16 October 1896,” Archives Israelites 57 (1896): 372.
50 American Israelite (Cincinnati), 23 January 1902, 6.

51 “Interesting Sermons,” Fort Wayne Sentinel (Indiana), 2 January 1897, 8.

52 See the biographical information collected online in the Benei Isracl Heritage Family
Tree, MyHeritage, https://www.myheritage.com/profile-74099411-5011542/joseph-solo-
mon-kurulkar#.
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Sassoon synagogue in Poona.’® The “Ohel David Synagogue” had been
built by the Baghdadi Jewish philanthropist David Sassoon beginning
in 1863 and was completed in 1867, a few years before Solomon’s birth.
Sassoon had established himself in Bombay sometime before 1832 and
set up a summer home in Poona. The difficulty was that this synagogue
promoted the rites familiar to Sassoon, practices that were more hal-
akhically rigorous than those of the Bene Israel community.”* While
the synagogue could educate and inform the Bene Israel who travelled
there, the hierarchy was explicit. The Succath Shelomo Synagogue of the
Bene Israel in Poona was not dedicated until 1921. Solomon eventually
moved from Poona by the 1890s and was living in Kalyan, about thirty
miles outside Bombay, with his mother.”

Solomon’s upbringing exemplifies how colonial social hierarchies
shaped individual ambitions. Young Bene Israel men looked to edu-
cation and imperial service as pathways to advancement within the
constraints of British rule. What is clear is that in his youth and young
adulthood Solomon was much influenced by both men and women
who had gained upward mobility through advancement in the British
military, something Bene Isracl men appear to have been able to do in a
way that other Indians could not. Advanced university education abroad
either in England or the United States or closer to home after the estab-
lishment of the university at Bombay also provided such mobility.>® He
was taught to admire men like his future father-in-law, Abraham Samuel
Nagawkar (1843-1919, Bombay University 1871), the first Bene Israel
to graduate from university.”” “How he loomed large in our young days,

53 David Joseph Solomon, “Presidential Address,” in Report of the Seventh Bene-Israel
Conference Held in December 1923 at Bombay (Bombay, 1924), 61.

54 Shalva Weil, “The Legacy of David Sassoon,” Asian Jewish Life 14 (2014): 4-6.

55 Solomon, “Influence,” 168. In 1882, Kalyan and the surrounding towns were home to
775 Bene Isracl (Isenberg, India’s Bene Israel, 173).

56 On military advancement, see Mitch Numark, “Perspectives from the Periphery: The
East India Company’s Jewish Sepoys, Anglo-Jewry, and the Image of ‘the Jew,” in On the
Word of a Jew: Religion, Reliability, and the Dynamics of Trust, ed. Nina Caputo and Mitchell
B. Hart (Bloomington, IN: Indiana University Press, 2019), 247-275.

57 On Nagawkar (also Nagavkar, Nagaonkar), see Nina Haeems, ed., Rebecca Reuben
(Mumbai: Vacha Trust, 2000), 42-50.
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and served as a beacon cannot be adequately described in appropriate
words. As a pioneer he deserves our admiration; for with him started
the intellectual movement of which we are now reaping the fruit.”*

At the time of his application to HUC, Solomon was working as a
clerk and supporting his aged mother.”” Solomon’s ambitions with regard
to education and liberal Judaism need be understood against the back-
drop of British colonialism in India. The British created a hierarchy of
peoples in which Muslims and Hindus were at the lowest rank. Indian
Jews, Christians, Parsis, and Anglo-Indians were thought more reliable
and gained access to work and resources not available to others.®® At the
same time, American liberal Judaism, with its own efforts to Americanize
Jews, offered a model for accessing greater social mobility in British
India. It was evidently working for Baghdadi Jews. They, however, dis-
criminated against the Bene Israel. Perhaps, in Solomon’s eyes, gaining
standing through association and adoption of liberal Judaism offered a
way to work around his Baghdadi brethren.

Despite the warnings received about coming to study at a liberal
seminary in Cincinnati, Solomon found great appeal in the movement
he read about in the American Israelite. Additionally, he heard about the
development of American Jewry in Nagarkar’s lectures at the Bene Israel
Culture Society in Bombay where he was a member of both its manag-
ing committee and of its temperance society.”' The adoption of English
opened up a world to Solomon that would not have been possible oth-
erwise, and he would maintain that acquiring English was absolutely
necessary for the community’s advancement thirty years later when he
was in a position of leadership.®* His brother’s role as secretary of the

58 Solomon, “Presidential Address,” 38.

59 “Interesting Sermons,” Fort Wayne Sentinel (Indiana), 2 January 1897, 8.

60 Joan G. Roland, “Indian-Jewish Identity of the Bene Isracl during the British Raj,” in
Studies of Indian Jewish Identity, ed. Nathan Katz (New Delhi: Manohar, 2004), 126-127.
61 Solomon, “Influence,” 169. For his membership roles see 7he Beni-Israel Culture Society.
Reading Room and Library, and General Transactions of the Society for the Period Dating From
November 1888, to Dec 1892 (Bombay: The English and Vernacular Printing Press, 1893),
2, 11.

62 Solomon, “Presidential Address,” 62-63.
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Bene Israel Culture Society was only one part of Solomon’s circle of
Jewish reformers in India. His brother actively worked in Bombay while
he was applying to study at HUC, and in his hometown of Poona, his
uncle, Moses Samson, worked to build a Jewish Chautauqua Circle.®®
On 3 November 1895, the “Association for the Study of the Jewish
Religion” enrolled as a member of the Jewish Chautauqua Organization
with twenty-one members. Moses Samson, who served as secretary, was
then the head assistant at the commissariat department in Poona.®* His
work in Poona was lauded by the Bene Israel of Bombay as well. Writing
of Samson’s accomplishments, the Bene Israelite proclaimed, “The Jews in
India who are far ignorant of their ancestral Faith, require ‘no preachers,
but actual workers in the cause of Judaism.”®

At around the same time, Moses Samson had also corresponded with
Simon Wolf of the International Order of B’nai B'rith about establish-
ing a chapter in British India.®® In early 1897, Solomon attested to the
American Jewish audience the good work his uncle was doing:

Of Mr. Samson, he says, that there is not a man in the whole community
who is truly in a position to be the guide of the reform movement on
account of his enlightenment and education, and that he is truly awak-
ened to the higher call of his duty to his fellow beings.®”

The editors of the Jewish Review of Cleveland, where the summary of the
letter initially appeared, would go on to laud Samson’s work under dif-
ficult conditions without access to the necessary books as an inspiration.
If such good work could be done so far away, certainly greater efforts
could be made to expand the educational program in the United States.®
Toward the end of 1897, Moses Samson was appointed to a place on the

63 'That he was Solomon’s maternal uncle seems most likely. Available biographical informa-
tion for his father suggests that he had no siblings. His mother’s family name is unknown,
and biographical information for her and Moses Samson is lacking.

64 “The Jewish Chautauqua,” Jewish Voice (St. Louis), 10 January 1896, 8.

65 In fact, the Bene Israclite had called for establishing a Jewish Chautauqua in India
already in mid-1895; see Bene Israelite (Bombay), 3 July 1896, 1.

66 “1.O.B.B.,” Jewish Voice (St. Louis), 13 September 1895, 6.

67 “Jewish Chautauqua,” American Isracelite (Cincinnati), 25 February 1897, 6.

68 “Jewish Chautauqua,” American Israelite (Cincinnati), 25 February 1897, 6.
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Jewish Chautauqua Society executive board as a non-resident member.*
Samson, like his nephew, was an advocate for women’s education and
created a women’s study group:

Ladies’ meeting is an innovation among the Bene Israel and, as might be
expected, there was a considerable heart-burning on that score. This has
unfortunately been taken advantage of by the reactionaries to prejudice
the people against education and the reform movement... Though I am
somewhat dampened in spirit, yet I am not going to give way under such
hostile circumstances. I will or rather hope to renew my efforts again
before long and to set matters right.”

By the middle of November 1897, Ezekiel Joseph Kurulker would report
a new Jewish Chautauqua Circle in Bombay sponsored by the Bene
Israel Culture Society. At its first lecture, twelve young men, including
university students, enrolled.”" By 1901 there were four active circles in
India.”” The multiplication may not have been a sign a growth, as the
Bombay Bene Israclite explained it:

Our young men are rather prone to form societies and institute organi-
zations with high-flown titles, and show the people living abroad that
they are at the helm of such good-in-name societies. Not being satisfied
with the existing societies, each one, wishing to be president or treasurer,

institutes a new one with a result well known to everyone.”?

That the Bene Israelite took issue with what was being taught is clear
from the remainder of the article. However, the description of the de-
velopment of Jewish organizations in India may explain why Solomon
needed to write in support of his uncle. These educational networks

69 “Jewish Chautauqua Notes,” American Hebrew (New York), 7 January 1898, 308.

70 “Chautauqua Notes,” Emanu-E/ (San Francisco), 5 February 1897, 13.

71 “Jewish Chautauqua Notes,” American Hebrew (New York), 7 January 1898, 308.

72 Henry Berkowitz, “The Secret of Israel’s Youthfulness,” Jewish American (Detroit), 20
December 1901, 1-2. Moses Samson’s Association for the Study of Jewish Religion con-
tinued to be active, as evidenced by its membership in the Jewish Publication Society in
Philadelphia in 1902-1903; see “Report of the Fourteenth Year of the Jewish Publication
Society,” American Jewish Year Book (1902—-1903): 283.

73 Cited in “A Moral from Bombay,” Jewish Messenger (New York), 4 May 1900, 4.
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spanning from Ohio to Maharashtra demonstrate how reformist Jewish
movements created transnational communities of learning that tran-
scended imperial boundaries. They also show the remarkable speed at
which the Jewish press could encourage cultural transfer. The Jewish
Chautauqua Society, founded in Philadelphia in 1893, was barely two
years old when Moses Samson found an audience for it in Poona.” These
collective efforts suggest that, at the moment David Joseph Solomon
Kurulkar decided to make the trip to the United States, he was part of
a small but active movement that appeared to be making headway in
educating and liberalizing the Bene Israel community.

A Pioneer’s Journey: Arrival in Cincinnati

Although Solomon’s reminiscences of his travels en route to the United
States are not recorded, contemporary accounts suggest that the jour-
ney took about three weeks. Sunderland described a similar travel time
from his home in Ann Arbor to India in 1895-1896.° In an era when
transcontinental communication took weeks and international travel
required careful planning across multiple steamship and railway con-
nections, Solomon’s journey took personal courage and highlights glo-
balizing forces that made such educational migration possible. The trip
would have involved trains and steamships travelling via Southampton
and New York. Solomon arrived in New York on 4 September 1896
aboard the S. S. St. Paul.”® By his own account, he was only the fourth

74 On the history of the society, see Peggy K. Pearlstein, “Understanding through
Education: One Hundred Years of the Jewish Chautauqua Society, 1893-1993,” (PhD
diss., George Washington University, 1993); Pearlstein, “Assemblies by the Sea: The Jewish
Chautauqua Society in Atlantic City, 1897-1907,” Jewish Political Studies Review 10, nos.
1-2 (1998): 5-17; Peatlstein, “From Self-Culture to College Lecture: A Century of Programs
and Publications of the Jewish Chautauqua Society: 1893-1993,” Journal of Religious and
Theological Information 3, no. 2 (2000): 89-118.

75 JabezT. Sunderland, India in Bondage: Her Right to Freedom and a Place Among the Great
Nations (New York: Lewis Copeland, 1929), xiv—xv.

76 See the passenger list online in New York, U.S., Arriving Passenger and Crew Lists (in-
cluding Castle Garden and Ellis Island), 1820-1957, Ancestry.com, https://www.ancestry.
com/discoveryui-content/view/4018314053:7488?tid=& pid=&queryid=49ba9171-da3e-
4efe-82c3-ef5841899dd5& _phsrc=Thx63&_phstart=successSource. More basic data can
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member of the Bene Israel community to travel abroad for education.
The first three had gone to England, and he was the first to travel to the
United States.”” He was, however, acquainted with two women who
had made the trip to the United States, Ramabai and Anandi Joshi.”®
Anandibai Joshi (1865—-1887), a cousin of Pandita Ramabai, had suc-
cessfully earned her MD at the University of Pennsylvania in 1886.”

According to reports, Solomon was approximately twenty-seven years
old when he arrived in Cincinnati.®” The US arrivals list and the US
Census identify his birthdate as April 1869.%" It likely would have been
6 September before he could arrive in Cincinnati via train, and the
new semester began almost immediately for the preparatory program
at HUC. When it opened on 10 September 1896, it was reported that
he was one of forty students enrolled, but only his physical form is de-
scribed: “His skin is dark and hair raven black. He is one of the collec-
tion of Hebrews known as the B’nai Israel, whose tradition leads them
to believe they are descendants of the lost tribes of Israel.”®* His skin
tone was a regular subject of reporting:

One of the new students at the Hebrew Union College is a swa[r]thy
member of the Beni Israel of India. He has come all the way to learn his
profession in America. That he did not go to England is surely remark-
able. But, then, England begins to admit that even Rabbis can come

out of America.®?

be searched at The Statue of Liberty-Ellis Island Foundation, Inc, heritage.statueofliberty.org.
77 David Joseph Solomon, “The Bene-Isracl Community of Bombay,” H.U.C. Journal 1,
no. 2 (November 1896): 46.

78 Solomon, “Influence,” 168. Ramabai is discussed at length below.

79 On Joshi, see Hareesha Rishab Bharadwaj, Priyal Dalal, Joecelyn Kirani Tan, Trishtha
Agarwal, and Mahnoor Javed, “Journey across the World to Study Medicine: The Anandi
Joshi Story,” Journal of Medical Biography 32 no. 4 (2024): 372-379.

80 “From India,” Cincinnati Enquirer, 8 September 1895, 4.

81 See the sources in note 76 above and the 1900 US Census, Ohio, Hamilton, Cincinnati
Ward 26, District 0221, Ancestry.com, https://www.ancestry.com/discoveryui-content/vi
ew/40388676:76022tid=&pid=&queryid=a769{845-54b3-47c3-911b-16396facd3958& _
phsrc=Ihx668&_phstart=successSource.

82 “Auspicious,” American Israelite (Cincinnati), 11 September 1896, 10.

83 “Russo-Jewish News,” Emanu-E/ (San Francisco), 6 November 1896, 13.
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That Rabbi Jacob Voorsanger took the opportunity to note this is sig-
nificant. The arrival of a foreign student was a feather in the cap for
HUC. In this period, some liberal congregations like Sinai in Chicago
still insisted that an American-born boy could be hired only if he had
received his education in Europe.®

The fascination with Solomon as the exotic foreigner is a theme
repeated in correspondence and reporting. His precise housing situa-
tion is unclear, but, for at least part of his time in Cincinnati, he was a
boarder in the home of Maurice Goldburg (Hungary 1845—Cincinnati
1927) and Fannie Morgenroth Goldburg (Bellefontaine, Ohio 1855-
Cincinnati, Ohio 1933).% Goldburg founded an insurance business in
1896 after the dissolution of his hat business and kept working into his
80s.%° Goldburg’s business was new when Solomon arrived, which might
explain their need for a boarder.

Navigating American Academia: Studying at
Hebrew Union College

Initially